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term veritas, so as to induce the idea that the figure of the truth is super-
seded, he arrives practically at the same conclusion as Paschasius. Similarly,
his references to the sacrament as a sacrifice shew no striking difference
of view. It is the daily commemoration of the passion; what Christ did
once, He now celebrates daily. On the other hand, the sacrifice is treated
without detailed exposition, and the thought which is brought out
prominently is not its effectual operation for the sins of the world, but
the example which this memorial affords to the faithful of their duty to
be partakers in the sufferings of Christ.

The discussion of the second point is fortified by frequent references to
Ambrose and other Fathers. The antithesis between figura and rm'fcw,
which had been reconciled in the previous conclusion, is renewed when the
presence of Christ's incarnate body is in question. In the sacramental
bread there is a life unapparent to the bodily eye, but seen by faith. The
flesh in which Christ died and was buried was not a mystery, but a
natural verity. On the other hand, the flesh which now contains its like-
ness in a mystery is not flesh in species, but sacramentally. The bread is
the body of Christ and the wine His blood, but not in a corporal sense.
The sense in which the phrase must be understood is spiritual; the body
which is said to be the mystery of God is spiritual, and therefore neither
visible nor palpable. Now, the body which Christ took of Mary remained
visible and palpable, and in its glorified state the body of the risen Lord
is incorruptible, eternal, impassible. On the other hand, the species in the
sacrament, which is all we can see, is corruptible, temporary, subject to
material change. It is obvious that the species is not the body and blood;
how then, in face of its corruptibility, can we speak of vertias ret, which
implies the actual manifestation of the incarnate and glorified body?
What we see is not ipsa res, but Imago rei, a pledge of eternal life and a
sacramental image, both of which must disappear when the veritas rei is
manifest. Therefore in the sacrament the truth is present only in a mental
and spiritual sense. When we speak of the presence of the body of Christ,
we mean that the Spirit of Christ, the power of the Divine Word, is
present in the mystery of the sacrament, not only feeding the soul, but
cleansing it. The summing up of the argument is that the bread and the
cup are a figure, because they are a mystery. The mystical body differs
from the actual body, in which there is no figure or signification, but the
thing itself is evident. Moreover, the body is mystical and spiritual in the
sense in which the bread is a figure of the Church, the whole body of the
faithful Finally, the sacrament is the figure or memorial of the LonTs
death, so that, being made mindful of His passion, we may be made par-
takers of the divine gift. When we come to the actual vision of Christ,
we shall no longer need these similitudes or instruments.

It would be a mistake to interpret Ratramnus^ work as an attack upon
the doctrine of his abbot. Its object was, however, to clear away the
possibility of a loose employment of terms which might lead to a material